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The purpose of this paper is to evaluate the inaccurate assertions made by the 

Western Orientalist William Muir regarding the Character attributed to the 

Prophet Muhammad (saw). Muir’s portrayal of the character of the Prophet (saw) 

may attract the interest of his readers. In his many works, he presented the 

character of the Prophet (saw) in an embarrassing way. Muir associated him with 

a figure of moral failure who used false revelations to justify immoral actions 

such as violence, cruelty, and hostility. In an attempt to evaluate the distorted 

assertions made by Muir, the paper analyses his evidence and observations. At 

the same time, it conducts a careful examination of Islamic historical records 

about the character of Prophet Muhammad (saw) to prove the authenticity of his 

character. According to the findings of historical evidence, it can be said with 

good reason that Muir’s denial of the Prophet’s good personality was part of his 

distortion of Islam, and since the claim is not substantiated by real and accurate 

historical evidence, therefore, it must be baseless.  
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1. Introduction 

In the field of works related to Islam and Muslim societies, there are two distinct trends: one 

is Orientalist and Muslim societies, and there are two distinct trends: one is Orientalist, and 

the other is non-Orientalist. The Orientalist approach is primarily influenced by Western 

discourse about Islam and his Prophet, which is characterized by prejudices and ideological 

distortions. But it is incorrect to classify them all as a collective entity contrary to Islam and 

Prophet Muhammad (saw). Consequently, they are classified into three basic groups. The first 

group consists of Orientalists who actively contribute to Islamic studies and literature with the 

clear aim of insulting Islam. They express their denunciation of Islam, its prophets, and the 

Glorious Qur’an. The second group consists of Orientalists who do not belong directly to the 

missionaries of the Church. They study Islam either to confirm the validity of its teachings or 

to make comparisons with other Semitic religions. They engage in criticism of Islam as a 

whole, but focus primarily on intellectual criticism, with only a few exceptions. The last 

category consists of a modern group of orientalists. It focuses on academic institutions. Their 

position on Islam seems moderate, and their primary goal is to achieve academic achievement. 

On the other hand, non-Orientalist scholarship is impartial, relies on good research techniques, 

and upholds academic integrity. However, this paper focuses on the first category of the 

Orientalist approach undertaken by William Muir. 

William Muir is a modern Christian scholar and a Scottish orientalist who worked as a colonial 

official. During his time in India, Muir became known for his close relationship with the 

missionary community. He was an evangelical orientalist who fully supported their goals. 

(Daniel: 1966) However, Muir’s expertise and contributions to the field of Islam studies cannot 

be overstated. He specialized in various fields but seems to have been most interested in Arabic 

and Islamic studies, to which he made significant contributions. He has written a large number 

of books in the area. Because of his writings, some academics have claimed that he knows 

more about Islamic studies than the majority of Muslim scholars. However, his works entitled, 

The Life of Muhammad from Original Sources (1923), The Life of Mahomet and History of 

Islam to the Era of the Hegira (1858), The Life of Mahomet and History of Islam to the Era of 

the Hegira. (1861), The Opium Revenue (1875), The Qur’an, its Composition and Teaching 

and the Testimony it Bears to the Holy Scriptures (1878) had given him the appearance of 

being a controversial Islamic interpreter. By reading his publications, it is possible to conclude 

that Muir is a staunch opponent of Islam. Despite his extensive knowledge of Islam from its 

original roots, he preferred a pessimistic view of it. Thus, it is important to note that Muir’s 

books, along with those of other colonial intellectuals, served as standard reference works for 

Orientalist studies in general and missionary circles in particular. Examples of these works 

include Seale’s The Doctrine of Islam and Thomas P. Hughes' Dictionary of Islam. (Guenther: 

1997). It was clear that several prominent Orientalists, including Pfander, Goldziher, Noldeke, 

Springer, and others, had a significant influence on Muir. In his numerous works, Muir 

expressed his hostility to Islam and used insulting language against the Prophet (saw). 

Problem Statement   

The character of the Prophet (saw) was among the central themes in Muslim-Christian 

relations. Non-Muslim scholars, especially Christians, have written books and articles 

addressing these concerns. William Muir's works are among the most controversial for their 
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harsh depiction of the character of the Prophet (saw). However, Muir portrayed the Prophet 

(saw) as a moral failure who used false revelations to justify violent, cruel, and aggressive 

behaviour. Although later Christian scholars described Muir’s views as novel and a new 

perspective for analysing the character of the Prophet in Western scholarship. Because of 

Muir’s extensive study of Islam, his writings have been well-received and widely read in 

scholarly circles as well as the Muslim community. Therefore, the paper will discuss Muir’s 

views regarding the personality of the Prophet (saw) in detail to find out the extent to which 

this claim could be divergent or convergent to the real events in the life of the Prophet (saw). 

Research Questions 

1- How does Muir present his views on the Prophet’s (saw) character in his work? 

2- To what extent is Muir’s portrayal of the Prophet’s character contrary to the Islamic 

teachings and historical reality? 

Research Objectives 

1- To investigate and analyse Muir’s misrepresented views on the Prophet’s (saw) 

character. 

2- To critically evaluate Muir’s distorted views on the Prophet’s (saw) character. 

 

2. Literature Review 

The discourse on the Prophet’s (saw) character is one of the most important topics in Muslim-

Christian dialogue to confirm or deny his Prophethood. Among the most intellectual Christian 

writers who focus on this topic is William Muir. Despite his extensive writings and extensive 

discussions on Islam, his views have not been sufficiently researched. It turns out that many 

authors who evaluated the Prophet (saw) from a Christian point of view ignored him. Even the 

existing literature about it seems rather detailed and vague. 

Jabal Muhammad Buaben in his book “The Image of the Prophet Muhammad in the West”, 

addresses the general focus of Western scholarship on the life and achievements of the Prophet 

Muhammad (saw). He examines offensive depictions of the Prophet (saw) in polemical 

literature from the Middle Ages down to the 20th century, paying particular attention to the 

three most important English writers: William Muir, David Samuel Margoliouth, and William 

Montgomery Watt. While his analysis is essential and includes a wide range of topics related 

to the Prophetic status of Muhammad (saw), his work appears to be more descriptive than 

critical. Therefore, a critical evaluation based on the Islamic point of view and historical reality 

of Muir’s distorted views is still lacking. (Buaben: 1996). 

The article of Akilu Muhammad Aliu and Adibah Abdul Rahim “The Misrepresented Claims 

of David Samuel Margoliouth on Prophet Muhammad’s Miracles: A Critical Evaluation”. The 

authors evaluated Margoliouth's claims about the Miracle. However, he does not highlight 

Muir’s distorted views on the Character of the Prophet (saw) per se. This article will be useful 

in understanding the Orientalists’ point of view on the Prophethood of Muhammad (saw). 

(Akilu and Adibah Vol.24: 2018) 

In an article entitled “Attentive Muslim Reflections on Orientalists' Conception of Sirah” 
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written by Ghulam Hussain Babar and Muhammad Feroz-ud-din Shah Khagga. The authors 

show how, following Muir's work in the latter part of the 19th century, Muslim historians 

developed an interest in Orientalist approaches to the biography of the Prophet (saw). The 

authors emphasized Syed Ahmad Khan's views and counterarguments in William Muir's book. 

However, the article does not provide a comprehensive analysis and evaluation of his views. 

As a result, the discussion seems descriptive rather than evaluative. (Ghulam H. B and M. 

Feroz-ud-Din, Vol.7:7) 

Nusairah Binti Ramli in her article “Misconception against the Prophet and Qur’an in the 

Orientalist literature”.  The author draws attention to the views of several Orientalists, such as 

Richard Bell and David S. Margoliouth, and William Montgomery Watt, who misinterpreted 

views against the Prophet (saw). This paper significantly advances our understanding of 

Christian views on the Character of the Prophet (saw). Consequently, no critical evaluation of 

Muir’s distorted views on the Prophet’s character has been discovered. (Nusairah:2016). 

“Modern Western Christian Theological Understandings of Muslims Since the Second Vatican 

Council,” a paper by Mahmut Aydin, examines the modern Christian view of Muhammad’s 

(saw) prophetic role. The author has examined the views of William Montgomery Watt, 

Kenneth Cragg, Hans Kung, Keith Ward, David Kerr, and William Cantwell Smith regarding 

Muhammad’s prophetic status. But he did not highlight Muir's views on the Prophet's (saw) 

Character in particular. This book will provide insight into Christian views on Muhammad’s 

prophetic role. (Mahmut Aydin: 2002). 

Muhammad Husayn Haykal “Hayat Muhammad”. Originally written in Arabic, the book 

evaluates the life of the Prophet (saw). Translated into English by Ismail Raji Al-Faruqi in 

1968. Haykal acknowledges and uses Muir’s Life of Muhammad as a source, but criticises his 

conclusions, claiming that missionaries and devout Christians like Muir always exploit any 

opportunity to offend the Prophet (saw). This book will help evaluate Muir’s distorted views 

and provide precise details regarding the authenticity of the Prophet’s Character (saw). 

(Haykal: 1976). 

Upon conducting a comprehensive analysis of the existing literature on William Muir and 

related topics related to the prophetic role of Muhammad (saw), the researcher discovered that 

a significant number of authors prioritize the evaluation of other Christian experts than Muir. 

A few of them refer to him, but they do not provide a comprehensive analysis of his views 

from an Islamic perspective or historical context. Therefore, based on the literature studied, 

there is still a lack of comprehensive and critical evaluation of Muir's distorted views, 

especially regarding historical facts from an Islamic perspective. 

 

3. Methodology 

This is a library-based study, which means that the article will be done utilising qualitative 

research methods. According to Creswell, the qualitative research method is a methodical 

approach to studying a specific subject to fully comprehend it. (Creswell: 2012). To 

understand and evaluate William Muir's distorted views on the character of the Prophet (saw) 

multiple major approaches are needed, including descriptive, historical, analytical, and 

evaluative approaches. 
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The study will be divided into two parts. The first part will deliberate Muir's distorted views 

about the character of the Prophet (saw). The second section will contain a comprehensive 

analysis and evaluation of his assertions regarding the personality of the Prophet (saw) from 

the Islamic point of view and historical facts. 

The analysis of the distorted views of Muir on the Prophet’s character  

William Muir, a Christian theologian, strongly opposed the Prophethood of Prophet 

Muhammad (saw). He contended that the claim of the Prophet (saw) and his followers must 

be backed by something greater than scholarship, which is excellent character. He represented 

the Prophet (saw) in a deplorable light in his different publications. Muir asserted that Prophet 

Muhammad (saw) chose to move to Medina from Mecca to protect himself from violent 

opposition from the people of Mecca. According to him, Prophet Muhammad (saw) was 

dishonest, contradictory and brutal throughout his stay in Medina. Muir depicted Prophet 

Muhammad as cruel and volatile during the Battle of Badr, resulting in the unjustified killing 

of between 600 to 800 people. He also stated that women and children were subjected to 

slavery. (Muir: 1923). 

Another point that Muir presents in support of the bad image of the Prophet (saw) is that he is 

said to have mistreated the Jewish tribes in Medina, specifically the Banu Qurayza, Banu 

Nadir, and Banu Qaynuqa. One of the historical facts that Muir failed to acknowledge and 

chose to remain silent about is the fact that the Banu Nadir were expelled from Medina because 

of their hatred for Muslims, their bad behaviour, and their desire to kill Muslims. Concerning 

this matter, Muir carried out a comprehensive recording of the Banu Qurayza incident. It is 

worth noting that Muir agreed that the behaviour of Banu Qurayza was one of deceit and 

disloyalty. Muir, on the other hand, did not believe the story to be true and pointed out that the 

Prophet's (saw) action was not seen as an act of justice but rather as an act of horrific cruelty. 

He believed that the actions of the Prophet did not deserve praise. It was the ancient opinion 

of his predecessors that the Prophet was unjust, brutal and inhuman, inconsistent with the 

dignity of Prophethood. However, regarding the situation of Banu Qurayza and the exile of 

Abdullahi Ibn Ubay, Muir has said that the Prophet Muhammad (saw) showed a lack of mercy 

by refusing to respond to their requests. (Muir: 1923). 

Another argument of Muir regarding the Prophet’s (saw) character is the idea that the Prophet 

(saw) had a strong desire for majesty, fame, and power which served as the primary focus of 

most of the Orientalist literature. They emphasized that the Prophet Muhammad's (saw) desire 

for fame and power was among other factors that influenced his choice of Prophethood, while 

Muir also defended this perspective. He suggested that the depiction of the Prophet 

Muhammad (saw) while in Mecca was based on characteristics such as uprightness, tolerance 

and integrity. But when the Prophet (saw) migrated to Medina, his personality changed 

completely, he turned into a desire for power. (Muir: 1923). 

Muir’s Evidence and Assertion 

Muir asserted, without presenting clear evidence, that the Prophet’s (saw) character was based 

on cruelty and deception. He appears to be referring to the interpretation of Surah al-An’am 

given by several orientalists, which confirms that Allah says:  
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And when you (Muhammad) see those who engaged in a vein discourse about Our verses (of 

the Qur’an), stay away from them till they turn to another topic. If Satan makes you forget, 

then after the remembrance sit not you in the company of those people who do wrong. (Qur’an, 

6:67). 

The refutation of Muir’s distorted views on the Prophet’s (saw) character 

If Muir were to cite that verse as evidence to support his claim that the Prophet's temper was 

violent and uncontrollable. There is no evidence in the reason for the revelation nor in the 

verse itself that the Prophet was in a gloomy mood and was later told to avoid the company of 

people who were mocking the verses revealed by Allah. As for the Orientalists, including Muir 

himself, their interpretation of this verse was only biased, and there is no evidence provided 

by Islamic sources to support their claim. According to Muslim scholars, the verse was just 

revealed to the Prophet (saw) with instructions for him to stay away from individuals who 

were mocking the verses of Allah. This was to prevent them from getting frustrated and 

ultimately encourage them to be more respectful. (Ghalib: 1422). The Prophet (saw) actively 

participated in dialogues with individuals who did not believe in Islam and conveyed the 

principles of the religion. However, because of their mockery of Allah's verses, he was ordered 

to sever their relationship. The purpose of this order was to increase their awareness of the 

harmful nature of their activities and to dissuade them from continuing such behaviour. (Abu 

Ja’far: 1421). 

As mentioned earlier, the Prophet (saw) refrained from insulting others or responding to 

anyone aggressively. The use of abuse, insults, curses and obscene words goes against the 

doctrine of the religion. In addition, he is said to have warned his companions not to mistreat, 

insult, or exclude even those who do not believe in Allah. On the authority of Anas bin Malik 

the Prophet (saw) did not insult anyone, nor slander or insult anyone. If he wanted to express 

his dissatisfaction with someone's actions, he would say: What is wrong with him? There will 

be a layer of dust on his forehead. The Prophet (saw) consistently refrained from insulting 

others or resorting to physical aggression in response to challenges. Additionally, it has been 

documented that he warned his companions not to mistreat, insult, or exclude even those who 

did not believe in Allah. (Al-Bukhari: 1422). On the authority of Aishah, the Jews came to the 

Prophet (saw) and greeted him with al-Sam Alaykum. In response, Aisha replied: “(Death) is 

yours” as well. You deserve Allah’s punishment and vengeance against you. He (saw) advised 

me, saying: (O Aisha, be at ease, be kind to people, and refrain from hostility and immorality). 

Abdullah Ibn Amr also quoted the saying of the Prophet (saw) “A believer should not slander, 

curse, or utter obscenity or offensive language.” (Al-Bukhari: 1422). 

Moreover, the Glorious Qur’an contains a prohibition from Allah against any form of abuse 

or disdain towards polytheists. Allah says: 

And insult not those who worship besides Allah, lest they insult Allah wrongfully without 

knowledge…”. (Qur’an, 6:108). 

In the Holy Qur’an itself, Allah praised Prophet Muhammad (saw) and described him as a man 

of noble character. He says: 

And verily, you are on an exalted standard of characters. (Qur’an, 68:4). 
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When Aisha, the Prophet’s wife, was asked about her husband’s personality, she replied that 

his personality was synonymous with the Qur’an. Didn’t you know that Allah says: “You 

possess a distinguished character.” (Ibn Hanbal: 2001). 

Apart from the verses and hadiths mentioned, many other hadiths provide insight into the 

Prophet's practice of refraining from using insults, cursing, and obscene language. Although 

Muir asserted that the Prophet (saw) tended towards violence, he did not provide any concrete 

examples in which the Prophet (saw) displayed the behaviour of which he accused him. This 

biased statement may validate arguments put forward by many researchers that Muir showed 

a tendency to fantasy or satire, which led to the formulation of theories that were not 

applicable. 

Furthermore, Muir’s assertion that the Prophet’s claim to prophethood was motivated by a 

desire for power fame and majesty, this assertion was merely inaccurate. The Prophet (saw) 

was respected among his people and was even called the al-Amin (trustworthy and honest), 

due to his excellence and good morals since before his Prophethood. (Al-Mawardi: 1987). 

Therefore, it may even qualify him to assume positions of leadership and authority in his 

community without claiming to be a Prophet of Allah. The Prophet’s ability to gather the 

citizens of his community, including their leaders, before claiming his prophetic status, (Al-

Bukhari: 1422), clearly shows his status as a man of honour, dignity and authority among his 

people. He rejected the Quraysh’s offer to be their ruler on the condition that he stop belittling 

their idols, (Al-Mawardi: 1987) which is more evidence that his main goal was not to become 

well-known and powerful in his community.  

As we know historically, prophetic claims have often led to hatred and insult rather than glory, 

majesty, and power. This truth is widespread in Prophets' stories. The office of Prophethood 

does not seek glory, power, or personal recognition. But it is the office of revolution and 

reformation which resulted in threats, ridicule, hostility and problems. However, the Prophet’s 

claim to Prophethood led to him losing the prestige, power, and glory that he had enjoyed 

among his people before. then his honour was traded for ridicule, his love for hate, his security 

for threats, and his commercial success for lack of revenue. If the Prophet (saw) had wanted 

glory and power, he would have maintained his position among his people and thus become 

their leader, or he would have accepted their invitation to take him over without risking 

condemnation by their idols. However, his evasion of his status and position, as well as his 

rejection of their proposal to assume their leadership, indicates that he was seeking to spread 

the word of Allah rather than exercise power and influence. The role of the Prophet was to 

guide people to success in life and the afterlife. 

In addition, Muhammad's lifestyle or standard of living after his calling indicates that he had 

no desire for fame or position in his community. The desire for greatness, power, and 

individual excellence often coexists with the desire for an extravagant and luxurious lifestyle. 

However, the life of the Prophet after the mission was much worse than it was before the 

prophethood, and even after his success. On the authority of Hisham bin Urwa, he said: “My 

father told me that Aishah mentioned that we spend an entire month without lighting a fire to 

cook food, and our only food is dates and water unless meat comes to us as a gift.” (Al-Bukhari: 

1422). However, the narration of Abu Hazim describes how the Prophet (saw) lived a difficult 

life, where he said I asked Sahl bin Sa'ad: Did the Messenger of Allah (saw) eat white flour? 
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Sahl said: That Allah’s Messenger (saw) had not seen white flour since Allah sent him until 

he died. (Al-Bukhari: 1422). Meanwhile, Muir’s assertion is also disputed because the Prophet 

(saw) was warning his companions against giving him the unjustified pledge of allegiance. On 

the authority of Ibn Abbas, he heard Umar Ibn Khattab on the pulpit saying: I heard the Prophet 

(saw) saying: “Do not venerate me as the Christians venerate the son of Maryam.” I am merely 

Allah's servant. So simply say “Servant of Allah and His Messenger.” (Ibn Hanbal: 2001). It 

was also reported that the Prophet (saw) asked his companions not to stand up to greet him out 

of respect for him. He advised them not to stand like Persians. They greet each other in this 

way. (Abu Dawud: 1999). 

Moreover, according to the hadith, the Prophet (saw) warned the man against exaggerating his 

flattery, of the authority of Anas and said: A man spoke o Muhammad, our master, the son of 

our master, our best, and the son of our best! Then Allah's Messenger (saw) said: O people, 

reveal the truth and resist Satan’s plot against you. I am Muhammad bin Abdullah, and I am 

the servant of Allah and His Messenger alone, and I do not want to be more important than 

what Allah has made me. (Al-Nasa’i: 2001). 

Finally, it is now abundantly evident from the above discussion that the Prophet (saw) was not 

motivated by the desire to gain power or privilege for himself within his community. Thus, 

Muir's distorted views were not only unjust but also inconsistent with the authentic history of 

the Prophet (saw), and the claim was not even supported by textual or logical evidence. 

The Moral Impact of the Prophet (saw) towards mankind  

The accusation of violating the morals of the Prophet (saw) is the same as the accusation that 

the Prophet’s moral teachings negatively affected his companions. As already mentioned, 

Muir highlights several harmful effects of the Prophet’s moral teachings on his companions. 

However, Islamic sources make it clear that the Prophet Muhammad (saw) favoured his 

followers and encouraged them to have high moral standards, generosity, and kindness.  He 

told them that their deeds of mercy may benefit and affect those who are not members of their 

religious community. Allah says, “Allah does not forbid you to deal justly and kindly with 

those who fought not against you on account of religion and did not drive you out of your 

homes…” (Qur’an, 60:7). The virtues advocated by the Prophet Muhammad (saw) did not 

apply only to people; It also applies to animals. It was reported that he (saw) said. Indeed, 

Allah commands that everyone and everything be treated with kindness. Hence, make sure 

that everything is done properly during slaughtering ensure that the animal is slaughtered 

properly, and let everyone prepare their weapons for fighting shape and releasing the animal 

they had sacrificed. (Ibn Hanbal: 2001). There is much Islamic literature full of information 

about the Prophet’s commandment (saw) to be kind, benevolent, and merciful toward both 

humans and non-humans, including animals and jinn. 

However, Islamic teachings state that it is a common belief that the Prophet Muhammad (saw) 

possessed extraordinary physical characteristics and demonstrated excellent moral conduct. It 

is clear by following the course of his life from childhood to adulthood that he consistently 

upheld virtues such as innocence, chastity, honesty, eloquence, and excellent character. The 

Prophet (saw) was famous for his integrity and honesty, and he never lied. In fact, there was 

not a single obvious weakness in his character. He (the Prophet) demonstrated a remarkable 

degree of honesty in everything, including personality, verbal and behavioural conduct, social 
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contacts, and general temperament. It should come as no surprise that he was highly respected 

by his fellow tribesmen. There is an obvious example in the controversy over the al-Hajar al-

Aswad. (A’id al-Qarni: 2008).  

The Prophet Muhammad (saw) promised to protect Allah’s religion from its enemies even 

though he was not a cruel man. Because he had complete faith in Allah, he took action. On the 

other hand, none of the Companions would have approached the Prophet Muhammad (saw) if 

he had been a cruel man. As Allah says: 

And it is by the great mercy of Allah that thou art kind towards them, and if thou hadst been 

rough and hard-hearted, they would surely have dispersed from around thee. So, pardon them 

and ask forgiveness for them, and consult them in matters of administration and when thou art 

resolved, then put thy trust in Allah. Surely, Allah loves those who put their trust in Him. 

(Qur’an, 3:159). 

Thus, to protect humanity from difficulties, Allah Almighty sent Prophet Muhammad (saw) to 

adorn himself and others with the greatest moral standards. The Prophet (saw) was merciful 

and compassionate toward his companions. He didn’t expect to get anything in return when 

he showed kindness to them. If someone begs for something and has nothing to give, he will 

still find something to give, and, if he did not have much, he will give a little of it, believing 

that Allah would provide and reward him. (A’id al-Qarni: 2008). According to Aishah, the 

mother of the Believers, she said: The Messenger of Allah (saw) always chose the easier matter 

if he had a choice between two matters. However, if this is unethical behaviour, he will do 

everything in his power to avoid it. And he never took revenge on others, but he did take 

responsibility for enforcing justice when the name of Allah was insulted. Not for his own sake, 

but for Allah’s sake. (Al-Bukhari: 1422). 

Finally, to better evaluate Muir’s distorted views regarding the character of the Prophet (saw) 

from an Islamic point of view, it is necessary to highlight the forbearance and bravery of the 

Prophet (saw). 

Forbearance of the Prophet (saw) 

With no doubt, the Prophet (saw) showed extraordinary patience. Tolerance, moderation, 

tenderness, and tolerance are all included in the quality of forbearance. The Prophet (saw) 

showed self-control in controlling his anger and decided to forgive the offending party when 

they wronged him. The historical event known as the Conquest of Mecca, which occurred in 

the month of Shaban in the eighth year of the Hijra, provides a clear example of this. The 

Prophet (saw) was a role model for others in being tolerant of those who opposed him. He 

brought thousands of soldiers with him when he captured Mecca, and they were all ready to 

take revenge on the people who had opposed the Prophet (saw) and tortured him for a long 

time. For this reason, the Prophet (saw) has the power, means and opportunity to take revenge 

on those who oppose him. But, instead of carrying out this revenge, he chose to grant them 

forgiveness. The Prophet (saw) suffered repeated persecution and faced a variety of types of 

opposition after his message was rejected, including accusations of being a magician and a 

liar. Due to these circumstances, he was eventually forced to flee his hometown and endure a 

long period of conflict. On the other hand, the Prophet (saw) showed incredible patience with 

his opponents on the momentous occasion of the conquest of Mecca. He told them: “You are 
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free for now. Come out in peace.” (Safiur-Rahman: 2010). 

In addition, no one insulted the Prophet (saw) more than violating Allah’s law. However, if he 

feels that he has been hurt on a personal level, he controls his anger, forgives, and refrains 

from taking revenge. In one of the hadiths, the Prophet taught his companions how to control 

their anger, and he said to one of them: “Do not get angry, do not get angry, do not get angry.” 

He stressed the need for patience in daily life by saying these three times. However, if 

offensive words were reported to the Prophet (saw), he did not investigate or identify the 

perpetrator. Even if he knew the individual who spoke negatively about him, he would not 

condemn or offend him, and he prevented his companions from sharing any negative 

comments about him. He said: “None of you will tell me what is said about me.” I would 

certainly love to communicate with you with a clean and pure heart.” (Ibn Hanbal: 2001). The 

Prophet (saw) was informed by Abdullah bin Mas’ud one day about a remark he had made 

against him. The Prophet (saw) said: May Allah forgive Moses. He suffered greater harm than 

this, and he was patient. (Al-Bukhari: 1422). One day, a man said to the Prophet (saw): Be 

fair. The Prophet (saw) did not get angry or seek revenge. Instead, he declared: “I will truly 

fail and lose if I am not fair.” He pardoned the Jews who spoke rudely to him. His tolerance 

extinguished the flames of hostility in people’s hearts. (Al-Bukhari: 1422). As Allah says: 

“Repel evil with that which is better. We are Best Knower of the things they utter” (Qur’an, 

23:96). 

In addition, the Prophet (saw) showed kindness and compassion to everyone, including his 

family and those under his authority. Anas bin Malik said: “I served the Prophet (saw) for 

about ten years.” And in all that time, he never once asked me: “Why did you do that?” About 

anything you did. Not once did he ask: “Why didn't you do that?” About something I didn’t 

do. The Prophet (saw) left a lasting impact on everyone he met with his easy manners, smile, 

and good conduct. Their amazement quickly transformed into admiration and love that took 

root in their hearts. (Al-Bukhari: 1422). 

Bravery of the Prophet (saw) 

The Prophet (saw) had exceptional qualities that can be attributed to certain factors, such as 

his deep reverence for Allah, his firm belief in Allah, and his complete trust in Allah. In this 

case, the quality of courage is not an aberration. The Prophet (saw) was an example of 

extraordinary courage, as he feared only Allah. This trait was based on his firm belief in 

Allah’s guarantee of protection from enemies, coupled with his deep dependence on Allah. 

However, given the wonderful qualities mentioned above, it is not surprising that the Prophet 

(saw) participated in multiple battles and willingly exposed himself to danger. All the other 

companions were eager to participate in the same event. The Prophet (saw) did not show any 

signs of fleeing or retreating in battles, even in the face of fierce war. He refrained from doing 

so, even as the swords cut through the atmosphere, flesh, dermis, bones, and heads were cut 

off and many individuals perished in a few moments or seconds. At times, the Companions 

would take up strategic positions around the Prophet (saw) as a protective barrier, realizing 

that they would be more advantageous against their opponents by remaining close to him. 

(Safiur-Rahman: 2010). 

The Prophet, (saw) remains indifferent to the number of enemy soldiers and the amount of 
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weapons present on the battlefield. He had a firm belief that no matter how many there were, 

Allah would protect him and help them. A clear example of this phenomenon can be observed 

in the Battle of Hunayn, where a large number of Muslims withdrew from the battlefield in 

the early stages of the conflict. Amid the chaos of the battlefield, the Prophet (saw) and six of 

his companions were the only individuals who remained calm. Then Allah revealed the 

following verse to him. (Safiur-Rahman: 2010). Allah says: 

Then fight, therefore, in the way of Allah, and urge the believers to fight. it may be that Allah 

will restrain the might of those who disbelieve, and Allah is stronger in might and stronger in 

inflicting punishment. (Qur’an, 4:84). 

 

4. Findings  

After completing the analysis, the researcher tried to verify the validity of the explicit and 

implicit evidence that Muir relied on. He distinguishes between the explicit facts or reasons 

contained in his writings and the supposed reasons found in the works of other orientalists. 

Thus, according to the results of the study, it is possible to say that Muir's views about the 

character of the Prophet (saw) ultimately proved false and ineffective, primarily because all of 

his reasons were false and could not withstand scrutiny. 

 

5. Conclusion  

The above discussion has clearly stated Muir’s distorted view of the character of the Prophet 

(saw). The implication, as we noted earlier, he accused the Prophet (saw) of spreading 

depressing ideas among his companions, and of cruelty and deception, and he claimed that 

Prophet Muhammad (saw) needs for personal recognition or a position in society that would 

allow him to impose his beliefs on others, which was one of the many reasons that prompted 

him to assume the role of Prophethood. This greatly damages his (the Prophet's) status as a 

prophet and undermines the validity of the divine revelation he received from Allah. However, 

Muir is unfair, it has been evaluated that nobody has a wonderful character ever as Prophet 

(saw), and the investigation into the Prophet’s records and the lessons he taught his 

companions showed that Muir was nothing more than a hypothetical theorist. 
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topic. The researcher attests to the lack of a comprehensive examination and evaluation of 

Muir's distorted views on the Prophet's (saw) character, especially when viewed through an 

Islamic perspective and considering the broader scope of historical reality as accurately 

understood. The research aims to fill the knowledge gap and promote Christian views on the 

character of the Prophet (saw) during the Middle and Modern Ages. 
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